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world were real, this identification could not have been made;
nor could it have been made if it were unreal. In the same act of
cognition, two things which are real, or one of which is real and
the other unreal, cannot be identified and perceived as one. For
this reason, Sankara regards the world neither as real nor as
unreal. Hence, with reference to the Brahman, the world can be
understood only in negative terms. For the finite individual,
the Brahman is positively achieved; for only when the finite is
transformed into the infinite, can the Brahman be realized. This
means that the relation between the finite and the Brahman in
the direction from the finite to the Brahman is positive; while, in
the opposite direction, it can be understood only in negative
terms as neither is nor is not, as neither real nor unreal, and so
forth. Or viewing it from another side, the finite implies the
Brahman and therefore the relation from the lower to the higher
is positive; but the Brahman does not imply any finite in parti-
cular and so the relation in the reverse direction can be understood
only in negative terms. Of course, unreality is not the only oppo-
site to reality, just as impossibility is not the only opposite of
possibility. Unreality is what is admittedly unreal, just as impos-
sibility is what openly contradicts the nature of reality. The
possible is that the conditions for the existence of which are only
partly known to be real and partly not known at all. And the not
possible is therefore that no conditions for the existence of which
are known, while the impossible is that the conditions for the
existence of which openly come into conflict with the conditions
of reality. Similarly, unreality is what is never experienced to be
real; and so that which is experienced as real but is not reality can-
not be either real or unreal. To understand the world in such
negative terms does not mean that the world is a negative entity
and has no positive nature of its own. All the advaitins treat
Maya as a bhdvapaddrtha or a positive entity and not as an abha-
vapaddrtha or a negative entity. It means that we have to suspend
our judgment about the reality or unreality of the world. Only
what is neither can be mistaken for reality and can be experienced
as reality, though it is not real. The same point can be understood
in another way. The Brahman is the unity of the manifold. For
any finite, it is the result of an effort, the result of a struggle. If
there is a finite, there is also the infinite presupposed by the finite.
But starting from the infinite, we have no grounds to say that it
presupposes any finite. Thus our thought proceeds here only one
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